This paper engages the global nexus of colonization, racialization, and urbanization through the settler colonial city of Kelowna, British Columbia (BC), Canada. Kelowna is known for its recent, rapid urbanization and for its ongoing, disproportionate 'whiteness,' understood as a complex political geography that enacts boundaries of inclusion and exclusion. The white urban identity of Kelowna defines Indigenous and migrant communities as 'missing' or 'out-of-place,' yet these configurations of 'missing' are politically contested. This paper examines how differential processes of racialization and urbanization establish the whiteness of this settler-colonial city, drawing attention to ways that 'missing' communities remake relations of 'rightful presence' in the city, against dominant racialized, colonial, and urban narratives of their absence and processes of their displacement. Finally, this paper considers how a politics of 'rightful presence' needs to be reconfigured in the settler-colonial city, which itself has no rightful presence on unceded Indigenous land.
subjects, structures of state sovereignty, and geopolitical constructions of international, global, or world politics. 10 Efforts to address these concerns, through claims for formal, governmentgranted rights and recognition, are present in Kelowna and across Canada, as are broader calls for transformation using subjective notions of shared belonging or reconciliation. 11 These efforts align with statist constructs of the formal rights and responsibilities of citizens of territorial states and the affective attachments of unified national communities. 12 Yet these political constructs of rights and responsibilities, or of welcome and belonging, are not simply inadequate to these complex political conditions; they are essential to the structural violence that produces certain bodies and communities in the Okanagan as politically present and others as politically missing.
This violence is enacted by the geographical, social, economic, and political extension of the settler colonial nation-state, embodied in a classical liberal definition of citizen and materialized in the complex overlap of property and authority in its cities. Given these complex overlays,
Veracini suggests that settler colonialism and decolonization (defined by him as the removal of both settler communities and institutions of government) are 'irreconcilable.' 13 In their intervention against decolonization as metaphor, Tuck and Yang argue that 'decolonization in the settler colonial context must involve the repatriation of land … that is, all the land, and not just symbolically.' 14 They also highlight what is 'irreconcilable within settler colonial relations [as well as] what is incommensurable between decolonization projects and other social justice projects.' 15 These reminders of simultaneous co-presence and irreconcilability in settler colonial cities challenge existing political geographies of a singular authority in a singular space at a particular time. Whatever else decolonization might be in settler colonial cities -where Indigenous and settler residents will likely continue to cohabit land, in as-yet unknown relations -it will require more complicated configurations of political space, place, and time.
Therefore, settler-city decolonization is not just a political problem but an aporetic problematique that offers crucial insights into both the pervasive efficacies of modern statism 10 Rob Walker, After the globe, before the world (London: Routledge, 2010). 11 For a comprehensive critique of Indigenous political claims in settler colonial contexts through both statist configurations of 'rights' and liberal configurations of 'recognition,' see Glen Coulthard, Red Skin, White Masks: Rejecting the Colonial Politics of Recognition (Minneapolis: University of Minnesota Press, 2014). 12 Angharad Closs Stephens and Vicki Squire, 'Politics through a web: Citizenship and community unbound,' 4 and its emplaced vulnerabilities. We highlight these vulnerabilities using insights from Edkins 16 on the doubly missing in contemporary politics, and we push back against them using Squire and Darling's 17 formulation of 'rightful presence' to disrupt both statist relations of 'rights' and ostensibly more progressive relations of 'host/guest.' We offer three contributions to these insights. First, we engage them from a settler colonial urban context, where the language of guest/host and rightful presence carries different weight. Second, we demonstrate how statism works through settler colonial urbanization to constrain the field of politics, by which we mean a dominant configuration of appropriate (in this case singular) political geographies and subjectivities. We trace how such determinative practices have a range of interlocked effectsfrom the prioritization of modern sovereign politics over place-and time-specific Indigenous configurations of socio-political relations, to the prioritization of a field of politics as statecraft over other modes and places of political enactments 18 -and we show how these effects are enacted in intimate, urban, everyday, banal landscapes. Third, we engage this problematique through an aporetic analysis, 19 which enables us to theorize the inherent insecurity of any particular 'field' of politics. From this analytical perspective, we identify patterns of resecuritization and points of vulnerability in the dominant configuration of political presence in Kelowna. We reread everyday landscapes and practices of emplaced presence in Kelowna as political enactments of rightful presence and speculatively dis/locate these enactments within the aporetic hiatus. This dis/location engages the political enactment 20 of bodies, communities, and places in Kelowna while refusing unity, authenticity, and ontological stability as necessary grounds for rightful political presence. 21 From the hiatus, we theorize the possibility of nonstatist configurations of multi-temporal and multi-spatial politics in place. More importantly, we argue that the same logics that enable some bodies and communities in Kelowna to be perpetually 'made missing' enable places like Kelowna to be 'made missing' within studies of world politics. Therefore, we ultimately seek to stretch (spatially, temporally, and conceptually) 21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 from the seemingly isolated and parochial small city of Kelowna to the continual but vulnerable enactment of some fields of politics over others.
Locating Kelowna
Kelowna is situated at the mid-point of the 110 km long Okanagan Lake (Figure 1) 
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We are the unconquered aboriginal people of this land, our mother; The creator has given us our mother, to enjoy, to manage and to protect; we, the first inhabitants, have lived with our mother from time immemorial; our Okanagan governments have allowed us to share equally in the resources of our mother; we have never given up our rights to our mother, our mother's resources, our governments and our religion; we will survive and continue to govern our mother and her resources for the good of all for all time.
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Figure 1: Kelowna, Okanagan Lake, and West Kelowna, looking south from Knox Mountain.
On the west side of the bridge that enables the crossing of Okanagan Lake, urban development and population growth has followed a similar trajectory. This development has occurred on land recently incorporated as the municipality of West Kelowna and on designated Westbank First Nation (WFN) reserve land, including Tsinstikeptum Reserves 9 and 10, which border on Okanagan Lake. 28 The WFN is unique within the eight Okanagan Nations and within Canada for their self-governing agreement with the federal Government. 29 The trajectory of urbanization on WFN land has followed the morphology of urban development in Kelowna and There are important 'intricacies of distinction' between other forms of colonization and settler colonialism. 37 Where colonization generally has proceeded through legal and political law.'
44 Yet terra nullius is not an actually existing condition but a process of 'emptying' the landscape before filling it up. 45 A vision of empty space is created literally through violent genocide; spatially through forced removals and segregations; temporally through placing Indigenous peoples in the past or out of time; and conceptually through strategies of racialized hierarchies and the spatial incompatible of 'races' at different hierarchical levels. These narratives of emptiness signal the centrality of land in the settler colonial venture, 46 a relationship that is both fundamental and paradoxical: '[a] settled colony simultaneously presupposes and extinguishes terra nullius' and not as a singular act but as a condition in which dispossession must be an ongoing process.
47
Increasing attention is now being given to the specific ways in which Western urbanization intersects with settler colonization. 48 The dominant modern narrative of urbanization is of a transition, a form of linear progressive development, from rural to urban, and thus from nature to culture, tradition to modern. These transition narratives enact a modernist/urbanist project through which urbanization has been perceived and practiced as a key part of state-building colonial projects. 49 Emerging from the Euclidean spatiotemporal configuration of modern politics, the dominant linear transition narrative of urbanization holds that while forms of social, economic, and political organization change, and even change our 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 The geopolitical production of a nation-state organized into urban and rural spaces is paralleled by the socio-spatial organization of bodies and communities who either could, or could not, be conceived of as present in these spaces. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58 
Locating the Politically Missing in Kelowna
To understand what it might mean to be 'politically missing,' and to understand how such a condition might be produced and reproduced, we turn to Edkins' category of 'unmissed persons.' 63 For Edkins, the search for missing people clarifies how Western political systems treat people as objects of governance and accounting rather than unique presences. Within this broader frame, she acknowledges a category of 'unmissed persons,' which she describes as …those who are not present to a Western imagination in the first place, those who are invisible to many scholars of international relations, with its focus on the world as seen from a particular perspective, as if that were the only one. These persons could be said to be "missing" in a different and arguably more important way than those I have been discussing so far. Their absence from our discussions is a more fundamental one, so fundamental that we don't even realize they are missing from our parochial picture of the world. They are the missing missing, the doubly missing. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 debate over the appropriate way of housing temporary migrant workers on the tightly regulated agricultural land within City boundaries. 71 The City's proposed policy 72 -which limits the number of workers housed to 40 per farm unit and the form of housing itself to temporary structures without permanent foundations, removed from view of roadways and adjacent residential communities -builds into the landscape the temporary and obscured presence of the workers on whom the agricultural productivity of the city depends.
Observing 
Dis/locating Rightful Presence in the Aporetic Hiatus
To disrupt the production of the politically missing in settler colonial cities such as Kelowna, we critically engage the analysis of rightful presence developed by Squire and Darling. 75 For them, rightful presence offers a non-statist frame for engaging asylum-seekers, refugees, and other irregularized migrants in the UK through the City of Sanctuary movement.
Squire and Darling make three critical interventions: that the host/guest configuration of sanctuary maintains the statist framing of who has primary right to belong in a territory; that this configuration offers insufficient attention to the geographies and histories of actual injustice that converge in site-specific ways; and that the ethical orientation of this configuration emphasizes "justice to come" rather than a political orientation to embodied justice in the present. Soon they [English settlers] saw the country was good, and some of them made up their minds, to settle it….They told us they wanted only the use of these pieces of land for a few years, and then would hand them back to us in an improved condition…Thus they commenced to enter our 'houses,' or live on our 'ranches.' With us when a person enters our house he becomes our guest, and we must treat him hospitably as long as he shows no hostile intentions. At the same time we expect him to return to us equal treatment for what he receives. …What have we received for our good faith, friendliness, and patience? ...They have taken possession of all the Indian country and claim it as their own…They say the Indians know nothing, and own nothing, yet their power and wealth has come from our belongings. The queen's law which we believe guaranteed us our rights, the BC government has trampled underfoot. This is how our guests have treated us -the brothers we received hospitably in our house.
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In recent years, the language of guest, host, and welcome has taken on new life in practices of settler-identified residents and institutions to recognize that they are uninvited 'guests' on unceded Indigenous territory and to thank the generosity of their Syilx hosts. We cannot consider The syilx [sic] organized themselves in order to protect and practice our rights. The right to live and survive as a syilx is where all our rights come from. Living our rights brought us to this time in our history. Freedom within our territory is a right coming out of having looked after the land for thousands of years without destroying it. …No guns, nor foreign laws on paper of other people, who destroyed their own land, can change that truth.
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By asserting the unceded connection between land, language, and people, these banners perform a non-statist land claim and suggest another frame for political presence; they assert a different configuration of the politics of emplaced body and community. In the central banner (Figure 6 ), Kelowna is seen from the territory of the Westbank First Nation. Two Syilx women look across the lake to the cityscape, identifiable as contemporary Kelowna by the presence of the iconic 'Sails' statue at the western end of Bernard Avenue. Instead of the bridge, there is a canoe with two paddlers in the lake. While a reference to the traditional crossing place used by the Syilx, it also replaces singular transitions narratives of settler colonial urbanization with multiple cooperative spatialities and temporalities, sending ripples through the lake to both shores. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 therefore marked as a pause. This image makes no claim to singular or exclusive constitutions of place. Together, the banners not only unsettle claims that western settlement and urbanization define the configuration of politics that determines rightful presence in this place; they also unsettle claims to rightful presence as derived from exclusive or singular political geographies. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58 The aporetic hiatus disrupts singular claims to space and politics, and a parallel focus on Indigenous and temporary migrant communities both dis/locates dominant spatial separations in Kelowna and amplifies the possibilities of multi-temporal and multi-spatial configurations of political presence. RAMA enacts such dis/locations: they support agricultural workers at their places of employment, including providing English lessons on farms; they draw attention to places of exclusion through action days at the Kelowna Farmer's Market; and they collaborate to assert rightful presence through public welcomes at the Kelowna Airport and worker-community events in the city. 93 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 Sandra Martinez, a Mexican living in the South Okanagan, supports migrant workers: from fresh corn tortillas and other Mexican foods, to help translating official forms and sending money back to family members in Mexico, to advocating against inappropriate work environments or accommodations. Given structural patterns of absence and return, customers visit Martinez year after year, whether in her original shop in Osoyoos or her recently opened storefront in Kelowna.
Beyond the practical services offered by Kiwo Market, the market provides space itself, an opportunity to become visible, to become public within conditions of transnational mobility and precarity:
At the front of the store is a lounge area with couches and chairs around a table. 'We decided we have to make a place where they can feel welcome,' said Martinez. … Despite not advertising, Martinez said she has about 100 people come through her store every day just by word of mouth. 'On a rainy day, it's packed in here. Two weeks ago, it was crazy. I probably had more than 500 people in here that day,' she said. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 place and the dominant political geographies that make this place go missing from critical engagements with world politics. 1  2  3  4  5  6  7  8  9  10  11  12  13  14  15  16  17  18  19  20  21  22  23  24  25  26  27  28  29  30  31  32  33  34  35  36  37  38  39  40  41  42  43  44  45  46  47  48  49  50  51  52  53  54  55  56  57  58  59  60 
